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Editorial
DOI: https://doi.org/10.55625/joisr-8400

By the Editor-in-Chief

All praise is due to Allah, Lord of the worlds. May peace and blessings 
be upon the noblest of creation and the Master of the Messengers, our 
Prophet Muhammad, and upon his family and all his Companions.

The Islamic economic system is founded upon facilitating the fulfillment 
of people’s needs with ease, accessibility, clarity, and transparency. Islam 
has prohibited all practices in financial transactions that may cause harm 
to people, including gharar (excessive uncertainty), unfair pricing and 
exploitation, deception, concealment of defects, fraud, hoarding, and 
other practices through which people may suffer harm. Islam has likewise 
prohibited exploiting the financial need of the poor and needy by imposing 
riba (usury) upon them. It has also prohibited the transfer of people’s wealth 
out of their possession without mutual consent and without putting capital 
into productive economic activity. Islam has established the principles 
that entitlement to return is contingent upon bearing liability (al-kharaj bi-
al-daman) and that gain is accompanied by risk (al-ghunm bi-al-ghurm). 
Accordingly, the right to profit belongs to the party who bears the potential 
loss-namely, the person who owns the commodity at the time of its sale and 
upon whom the loss would fall were it to perish.

Islam has also assigned contracts specific purposes and objectives. This 
is evident, for example, in gratuitous contracts, whose purpose is that the 
benefit of the donation should accrue exclusively to the recipient, without the 
donor deriving worldly benefits from the donation. Otherwise, the contract 
would depart from its intended purpose.

The Islamic economic system was therefore established in a manner that 
promotes development, stimulates markets and employment, and contributes 
to increasing a state’s gross national product. This is because contractual 
and financial exchanges constitute genuine transactions rather than merely 
notional exchanges, as is the case in the socialist and capitalist systems, in 
which futures contracts, margin trading, short selling, transactions at prices 
that remain unknown until the end of trading, and contracts involving gharar 
and riba are permitted. Such practices lead to the immobilization of wealth 
and its concentration within a particular class or group of those engaged in 
such transactions. They also frequently contribute to severe economic crises, 
as exemplified by the 2008 mortgage crisis in the United States.

On the social dimension, Islam has established solidarity between the 
wealthy and the poor through the institution of zakah. It has made zakah 
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obligatory on specified categories of wealth and at prescribed thresholds; 
it is not imposed upon every form of wealth. This is because zakah was 
legislated as a means of providing support and assistance, and not every 
form of wealth is capable of serving this purpose. Islam has also regarded 
debt that reduces one’s wealth below the prescribed threshold (nisab) as an 
impediment to the obligation of zakah. It thus establishes a balanced system 
that neither harms the wealth of the affluent nor compromises the rights of 
the poor.

This differs from other systems that impose taxes on people’s monthly 
salaries and allowances, irrespective of whether such income is required to 
meet their personal expenses or constitutes savings in excess of their needs. 
Consequently, the payer of zakah fulfills it voluntarily because it is a just 
act of worship that does not consume the wealth of merchants and farmers, 
whereas merchants and workers seek to evade taxation because the tax 
system is burdensome upon small amounts of capital and unjust to workers 
and employees.

Accordingly, we call upon secondary schools, institutes, colleges, and 
universities to introduce a course that serves as an Introduction to Islamic 
Economics, enabling students to become acquainted with the Islamic 
economic system and to compare it with the socialist and capitalist economic 
systems. Such study would demonstrate the greatness of Islamic legislation 
and how it enables people to meet their needs with ease and accessibility, 
without harm or exploitation and without the occurrence of crises, since its 
contracts are governed by clarity and transparency.


