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By the Editor-in-Chief

All praise is due to Allah, who has bestowed upon the Muslim Ummah
seasons of goodness and spiritual blessing. May peace and blessings be upon
our Prophet Muhammad, his family, and his noble Companions.

The publication of this issue coincides with the advent of the blessed Eid
al-Adha, observed on the tenth day of Dhu al-Hijjah. This sacred occasion
is profoundly connected to what may rightfully be regarded as one of the
earliest universal declarations of human rights in history-proclaimed by the
Prophet Muhammad #£ during the Farewell Pilgrimage upon the plain of
Arafah. In that historic address, the sanctity of human life was unequivocally
affirmed, while the oppressive customs and moral distortions of Jahiliyyah
were categorically dismantled.

Within the Islamic intellectual framework, Jahiliyyah is not defined
by ethnicity, nationality, or civil identity; rather, it represents a condition of
moral and civilizational deviation characterized by dehumanizing conduct,
ethical corruption, and systems that undermine justice and human dignity.
It is therefore neither a historical label nor a static sociological category,
but a behavioral and epistemological condition. One may possess advanced
academic credentials and simultaneously embody forms of ignorance if one’s
actions contradict the principles of justice, mercy, and moral responsibility.
In Islamic thought, human worth is determined not by claims and slogans,
but by conduct, values, and ethical integrity.

Among the defining manifestations of Jahiliyyah is the replacement of
social justice with racism and discrimination, the substitution of equality with
class hierarchy, and the prioritization of favoritism and personal affiliations
over merit and competence. Such practices erode the moral foundations of
societies and undermine the principles upon which sustainable civilizations
are established.

The Sermon of Arafah also introduced a transformative economic
vision grounded in justice and productive participation. It abolished usury
(riba) from the Islamic economic order and replaced exploitative financial
practices with equitable models based on partnership, mudarabah, salam,
and istisna contracts-mechanisms designed to stimulate markets, activate
capital through trade and industry, expand productive labor, and reduce
unemployment. This framework reflects an integrated economic philosophy
that links ethical finance with social stability and human development.

Furthermore, the Prophetic address emphasized the central role of
women as essential partners in the construction of society, affirming both their
rights and responsibilities. Among their most significant responsibilities is
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the preservation of faith and the nurturing of generations grounded in dignity,
moral consciousness, and intellectual resilience - generations protected from
humiliation, addiction, and social disintegration. As eloquently expressed in
classical Arabic wisdom:

«The mother is a school; if you prepare her well,

you prepare a noble people of honorable roots.»

Another foundational principle articulated in the Farewell Sermon
was the necessity of adhering to the two infallible sources of guidance: the
Qur’an and the Prophetic Sunnah. The Prophet #& declared: “I have left
among you that which, if you hold firmly to it, you will never go astray
after me: the Book of Allah and my Sunnah.” This declaration establishes
the epistemological foundation of Islamic civilization: legislation derives
exclusively from divine revelation, worship is governed solely through
revealed guidance, and theological doctrines must remain anchored in the
understanding of the righteous predecessors among the Companions and the
early generations of Islam.

This intellectual orientation was eloquently expressed by Imam al-
Shafii (may Allah have mercy upon him), who emphasized the superiority of
revelation-based knowledge over speculative discourse. He famously stated:

«All forms of knowledge apart from the Qur’an are distractions,

except for Hadith and jurisprudence in religion.

True knowledge is that in which it is said: Narrated to us...

while all else remains but the whisperings of devils.»

Similarly, classical scholars consistently emphasized the centrality
of Prophetic tradition in preserving authentic guidance. As expressed in
traditional Islamic poetry:

«The religion of Prophet Muhammad consists of transmitted reports -
and what an excellent mount for the youth are such reports.

Do not turn away from the science of Hadith and its people;

for personal opinion is but night, while Hadith is radiant daylight.

How strange that one may fail to perceive the paths of guidance

while the sun itself shines brightly before him.»

In an age marked by intellectual fragmentation, ethical uncertainty, and
accelerating social transformations, the enduring relevance of the Prophetic
message becomes increasingly evident. The Farewell Sermon was not merely
a historical address, but a comprehensive civilizational charter grounded in
justice, dignity, human rights, economic ethics, and spiritual accountability.

We ask Allah, the Exalted, to keep us steadfast upon His religion, to
illuminate our hearts with knowledge and guidance, and to grant the Muslim
Ummabh unity, wisdom, and righteousness in all affairs.

And Allah alone is the Granter of success and the Guide to the straight
path.
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